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THE GOSPEL ACCORDING TO MATTHEW

Overview

Matthew is attested in seventeen fragmentary papyri from the second
to the fourth century: the most substantial are Papyri 64/67 (two parts
of the same document, identified as 3%*) and Papyrus 45 ($*), which
contain portions of three and four chapters respectively. The principal
sources for its text are the major majuscule codices of the fourth and
fifth centuries: Codex Sinaiticus (01), Codex Alexandrinus (02), Codex
Vaticanus (03), Codex Ephraemi Rescriptus (04) and Codex Bezae (05).
Of these, Codex Alexandrinus is usually the oldest witness to the ma-
jority text, which is sometimes also reflected in the Greek-Latin bilin-
gual Codex Bezae. The agreement of the other early witnesses is often
paralleled in Codex Regius (019, from the eighth or ninth century), and
the group of minuscule manuscripts known as Family 1 (f') which re-
flect a scholarly edition created in the tenth century. Other important
minuscule witnesses are GA 33, 597, 892 and 1241. The text typical of
the later Byzantine tradition is seen in most other majuscules, including
Codex Washingtonianus (032, also called the Freer Gospels, whose date
is uncertain), three ninth-century codices, 037 (a Latin-Greek bilin-
gual), the Koridethi Codex (038) and 044. Family 13 (f*) also usually
agrees with the majority. Some of the early majuscules, especially 01
and 04, have multiple layers of corrections, which are indicated in se-
quence by superscript numerals.

All four gospels are present in the three principal early biblical trans-
lations: Latin, consisting of the Old Latin (lat") and Jerome’s fourth-
century revision known as the Vulgate (lat"®); the two main Old Syriac
manuscripts (sy* and sy©), as well as the later Peshitta (sy?) and Harklean
version (sy"); the Coptic versions, including the Sahidic (co®) and sub-
sequent standard Bohairic (co™).! Among early Christian writers, the
commentary on Matthew by the third-century writer Origen was par-

! Two further Old Syriac manuscripts have been discovered in recent years: sy,
a palimpsest in St. Catherine’s Monastery, Mount Sinai, with fragments of all four
gospels, and a fragment of Matt. 11-12 in a double palimpsest in the Vatican Library.
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ticularly influential (see Matt. 8:28 below), but it has not been preserved
in its entirety. Second-century witnesses include Irenaeus and the Latin
author Tertullian, as well as Tatian’s Diatessaron (a Greek harmony of
the four gospels which is only known through secondary sources).

Although Matthew usually comes first in collections of the four
gospels, it was not the first to be written. It is generally accepted that
Matthew was dependent on Mark; some also believe that it was a source
for Luke. This means that comparisons with those two gospels may
shed light on the development of the text. Nevertheless, Matthew was
the principal gospel in antiquity, making it the main source for quota-
tions and also meaning that the other accounts were assimilated to it.
Despite ancient claims that Matthew was originally written in Hebrew,
it is clearly a Greek composition as shown by its verbal dependence on
Mark and its use of the Septuagint for quotations from the Jewish Scrip-
tures. The identification of ‘Semitic’ constructions in its language or
textual variants (apart from those in biblical quotations) is debatable.

There are three additional verses in the Byzantine tradition of Mat-
thew not attested in the earliest manuscripts (Matt. 17:21, 18:11 and
23:14; see below). There is also one verse traditionally identified as a
‘Western non-interpolation’ (Matt. 27:49; see further the Overview for
Luke), in which material from John appears to have been added at an
early point. Three other verses are absent from a few ancient witnesses
(Matt. 12:47, 16:2b-3 and 21:44). Other well-known variants include
the inclusion of ‘without cause’ at Matt. 5:22, the forms of the doxology
in the Lord’s Prayer (Matt. 6:13), variations involving the teaching on
adultery (Matt. 19:9), the sequence of the two sons in Matt. 21:29-31
and the question as to whether the Son knows the day and hour
(Matt. 24:36). Names are a particularly common place of variation in
this gospel, including the Gadarenes (Matt. 8:28), the apostle Thaddeus
(Matt. 10:3) and Jesus Barabbas (Matt. 21:16-17).

The Editio Critica Maior of Matthew is in preparation and expected
to appear in the next few years. Work towards this may be seen online
in the form of transcriptions in the New Testament Virtual Manuscript
Room (NTVMR) as well as the Text und Textwert (TuT) collations.?

2 See further https://ntvmr.uni-muenster.de/. For more on 7éxt und Textwert and
the other material mentioned in this overview, see the Introduction above.
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The text of Matthew in UBS6 remains identical to that of the two pre-
vious editions apart from the removal of some square brackets.

1:7-8 Aocag, Acag (Asaph, and Asaph) {B}

The majority of Greek manuscripts read Acd, Acd (‘Asa, and Asa’; 019
032 037 etc.), which is the name of the son of Abijah (or Abijam) at
1Kings 15:8. Nevertheless, there is very strong early support for Acag,
Acdg (‘Asaph, and Asaph’; ¥ 01 03 04 etc.). There are numerous
instances of the name Asaph in the Septuagint (e.g. 2Kings 18:18,
1Chron. 16:5, Neh. 7:44, Psalms 73-83 [72-82 LXX]). Given the fre-
quency of the latter name, it could be that it was erroneously substituted
for Asa at an early point, or that it is simply a spelling variant for Asa.
However, taking into account the attestation of Asaph (also seen in the
Latin, Coptic and Ethiopic translations), it seems more likely that this
was the earliest text which was then corrected by an editor who com-
pared Matthew’s account with that of the Septuagint. It is possible that
the evangelist may have taken the genealogy from an independent list
rather than drawing directly on biblical narrative, which could account
for this error.® In any case, the principle of consistency in referring to a
single person throughout the Bible means that many translations will
use the name Asa here, regardless of which reading is considered orig-
inal. See also the following variation unit.

1:10  Apwg, Apws (Amos, and Amos) {B}

As in the previous unit, while early witnesses read Apag, Apwg (‘Amos,
and Amos’; 01 03 04 etc.), most Byzantine manuscripts have Auwv,
Apwv (‘Amon, and Amon’; 019 032 f° etc.). Again, the latter is the cor-
rect name for the son of Manasseh (or Manasses) at 2Kings 21:18, while
the name Amos is likely to have been more familiar as the father of
Isaiah (2Kings 19:2 etc.) and one of the Minor Prophets in his own
right. While Apag could have been an early error for Au@v, the external
evidence (which differs slightly from the pattern of attestation in Matt.
1:7-8) suggests that Auwv is a later correction. Even so, based in the
principle of consistency mentioned in the previous unit, translations
may prefer to use Amon to indicate this king.

* Metzger 1994: 1.
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1:16 tov &vdpa Mapiag, ¢€ fig éyevviiOn’Inoodg 6 Aeyopevog
Xpiotog (lit. the husband of Mary, of whom Jesus was born,
who is called the Messiah) {A}

The editorial text is found in the oldest surviving manuscripts (' 01
03 04 etc.) as well as Byzantine tradition, and so is confidently adopted
as the earliest form of text. Nevertheless, there are variant readings
which are of theological interest in that they alter the description of Jo-
seph and Mary in order to emphasise the virgin birth, even though the
change in phrasing in the editorial text from the rest of the genealogy
already indicates that Jesus’ birth was different from those preceding.
One group of witnesses reads ¢ pvnotevBeioa mapBévog Mapiay
éyévvnoev’Inoodv tov Aeyopevov Xptotov (‘to whom having been be-
trothed a virgin, Mary, bore Jesus who is called Christ’; 038 f'* lat"?").
This is clearly an editorial change to indicate that Joseph was not Mary’s
husband at the time when Jesus was born, as well as underline Mary’s
virginity. A similar text is supported by the Curetonian Syriac, @
pvnotevBeioa fv Mapiap mapBévog, fi £texev Tnoodv Xpiotov (‘to
whom Mary, a virgin, was betrothed, who gave birth to Jesus Christ),
which is paralleled in the third-century Greek writer Hippolytus;
the other Old Syriac manuscript, the Sinaitic, is close to this but, sur-
prisingly, has Joseph as the subject of the verb (‘Joseph ... begot Jesus’).
This appears to be a unique reading produced by an unthinking ad-
herence to the pattern of the rest of the genealogy in which each name
is repeated twice, the second time at the beginning of the ‘begot’ clause.
The full range of readings in continuous-text Greek manuscripts is
given in TuT Matthew (TS2), while a variety of potential witnesses to
the more unusual readings have been considered in greater detail else-
where.*

1:18 yéveoug (birth) {C}

The majority of Greek witnesses read yévvnoig (‘birth’; 019 f* etc.),
while the oldest manuscripts have yéveog (also ‘birth’; ' 01 03 04 etc.).
The difference between the two terms is that the latter has the sense of
‘creation’ (as in the book of Genesis) and ‘genealogy’ (for which it is
used at Matt. 1:1), whereas the former refers to the physical process of

* e.g. Metzger 1972; Nolland 1996; Min 2005: 301-304.
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giving birth. As such, yévvnolg is the more appropriate word here and
was used by early Christian writers to refer to the Nativity: it is attested
in both Irenaeus and Origen. It is possible that this was original, with
the evangelist making a deliberate change in terminology between
Matt. 1:1 and 1:18. However, the attestation favours yéveoig, which is
the harder reading in terms of sense although it is a simple substitution
given its use in Matt. 1:1.° The similarity of the two words suggests that
they might have been confused on multiple occasions. In certain lan-
guages, translators may have to choose between words with different
nuances, whereas in others (such as English) it may be possible to ren-
der both in the same way. Both SBLGNT and THGNT have yéveotc.

1:25 viov (ason) {A}

Most manuscripts read Tov viov avtiig TOV pwtdTokov (‘her firstborn
son’; 04 05* 032 etc.; see TuT Matthew TS4), but a group of important
witnesses simply have viov (‘a son’; 01 03 035 f* etc.). The possibility
that the additional phrase was omitted by eyeskip from the end of viov
to the end of mpwtoToKoV is negligible, given the addition of tov (‘the’)
at the beginning and the fact that vidv is often written as a nomen
sacrum (YN). Instead it seems that the shorter form, with its early
attestation, has been expanded to the text found in the parallel passage
at Luke 2.7.

2:18 kAavBuog (wailing) {B}

The editorial text, kAavBuog (‘wailing’; 01 03 035 0250 etc.) differs from
the form of the original quotation in the Septuagint (Jer. 31:15 [38:15
LXX]), which reads 8pijvog kai kAavBpog (‘mourning and wailing’; 04
05 019 032 etc.). It is possible that one of these words was omitted by a
copyist in error, although the normal pattern for eyeskip would be to
omit the second rather than the first term. The likely direction of edi-
torial change is to conform a quotation to its source, which suggests
that the longer reading is a correction. However, the relatively slim at-
testation of kAawBuog leaves room for doubt as to whether it is original.
If Bpfivog (‘mourning’) is read here, it would be the only occurrence of

> Ehrman 2011: 88-89 suggests that yévvnoig was a deliberate substitution, but Was-
serman 2012: 340 points to similar unmotivated variation elsewhere.
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this noun in the New Testament. The full range of readings in continu-
ous-text Greek manuscripts is given in TuT Matthew (TS5).

3:2  [xai] (and)

At the beginning of this verse, the textual tradition is split between wit-
nesses which include xai (‘and’; 01 03 04 032 f! f'* and numerous mi-
nuscules) and those which lack it (05 017 019 022¥¢ 036 037 etc.). In the
absence of kai, the participle Aéywv simply functions as a marker of
direct speech. In the longer reading, which has the better external sup-
port and is preferred in SBLGNT and THGNT, the two participles are
co-ordinated (knpboowv ... kai Aéywv, ‘proclaiming ... and saying’).

3:16 [a0T®] (to him) {C}

After the verb nve@xbnoav (‘were opened’), most Greek manuscripts
include the pronoun atvt® (‘to him’ or ‘for him’; 01' 04 05**? 019 etc.),
indicating that only Jesus saw the opening of the heavens and the dove,
or that they were for his benefit. The absence of the pronoun from two
important manuscripts (01* 03) and some early versions may cast
doubt on whether it was originally present, in which case the opening
of the heavens could be interpreted as a more general event. However,
the restriction to Jesus matches the source at Mark 1:10, and the pro-
noun could easily have been omitted from these few witnesses in error
or through assimilation to the parallel at Luke 3:22, where both the
heavens and the dove appear to be visible to all. Given the variations in
the same manuscripts in the next two units, accidental omission seems
less likely; THGNT includes the pronoun, whereas SBLGNT lacks it.
The full range of readings in continuous-text Greek manuscripts is
given in TuT Matthew (TS7).

3:16 [t0] mvedpa [Tod] Oeod (God’s Spirit)

The two manuscripts which lack avt® in the previous unit also read
nivedpa Beod (‘[a] spirit of God’; 01 03) here, rather than to nvedpa tod
Oeod (‘the Spirit of God’; 04 05°*? 019 etc.). The only other time this
phrase appears in the gospels is at Matt. 12:28, which supports the
shorter reading; the earlier references to the Holy Spirit in Matthew also
lack a definite article (Matt. 1:18, 1:20, 3:11), but it is present in later
ones (Matt. 4:1, 10:20, 12:32, 28:19). It is therefore possible that the
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form without the definite articles here is original, which was later ex-
panded to the more standard construction which makes it clear that it
is ‘the Spirit’ rather than ‘a Spirit’ (compare the parallels at Mark 1:10
and Luke 3:22). However, the attestation of the shorter reading is so
slight, even though it is early, that it is very difficult to be confident
about the earliest form. Again, the full range of readings in continuous-
text Greek manuscripts is given in TuT Matthew (TS8).

3:16 [kai] épxopevov (and alighting)

For the fourth time in this verse, a small word is lacking from the first
hand of Codex Sinaiticusand Codex Vaticanus (01* 03). All other manu-
scripts have kai (‘and’), co-ordinating the two participles (‘descending
... and alighting’; 01% 04 05 etc.), whereas the shorter reading conveys a
single idea (‘descending like a dove alighting on hinr’). The single action
is supported by the parallels at Mark 1:10 and Luke 3:22, whereas the
twofold ‘descending and remaining’ matches John 1:33. This pattern of
variation may suggest that there has been deliberate editorial interven-
tion in the text reflected in these two witnesses, creating a shorter text
which offers a better fit to certain parallels. On the other hand, because
the longer text matches other parallels, this could be the result of later
expansion. The limited support for the shorter text, especially in the
light of the other units in this verse, means that it cannot be confidently
adopted as the earliest form.

4:24  [kai] daupovifopévoug (and people possessed by demons)

A few important witnesses lack kai (‘and’), reading just dawpovi{opévovg
(‘people possessed by demons’; 03 04* [037] f'%). Given the presence of
Kkai before the other three elements of this list, it is likely that its omission
here is due to eyeskip of KAI before AAI or deletion due to a misunder-
standing of the preceding chiasmus.

5:4-5 paxdpiot ... tapakAndnoovrat. pakapiot ... THv yiv.
(Blessed ... for they will be comforted. Blessed ... the earth)
{B}

A few witnesses have Matt. 5:4 and 5:5 in the opposite sequence, read-

ing paxdptot ... v yijv. pakdptot ... mapakAndrnoovrat (‘Blessed are

the meek, for they will inherit the earth. Blessed are those who mourn,
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for they will be comforted’; 05 33 lat"? "¢ sy co*™ Origen Chrysos-
tomPY see further TuT Matthew TS11). This is attractive, in that not
only does it contrast ‘the heavens’ of Matt. 5:3 with ‘the earth’ in the
following verse, but it also brings together two categories of people (ot
TTwyol ... ol mpaeic, ‘the poor ... the meek’) followed by two activities
(oi mevBodvTeC ... of mev@vTeg, ‘those who mourn ... those who hun-
ger’). For this reason, it is likely that this is a subsequent editorial im-
provement, although it is not impossible that the majority reading
adopted in the text may stem from an early error leading to a change
of sequence: the parallel in Luke does not include either of these ele-
ments.

5:11 yevdopevol (falsely) {B}

The word yevdopevor (lit. ‘lying’) is lacking only from Codex Bezae,
Old Latin manuscripts and the Sinaitic Syriac, as well as two ancient
writers. While it may seem like a later gloss, this makes little sense in
context. Rather, the location of this word results in an ambiguity (‘lying
for my sake’), which has been eliminated by an earlier editor or trans-
lators (note also the rearrangement in these witnesses of the previous
two units). The absence of the word from the parallel at Luke 6:22 might
favour the shorter reading, but it could also have led to assimilation
here. The attestation in the present verse strongly indicates that
yevdopevol is original, and the brackets in UBS5 have been removed.®

5:22 1@ 4deA@® avTod (with a brother or sister) {B}

After this phrase, the majority of witnesses include the qualification
eikf) (‘without cause’; 01> 05 019 032 etc.). It is missing from a few wit-
nesses, some of which are early and weighty (B 01* 03 lat"?"*¢ Tertul-
lian Origen and around 25 minuscules; see TuT Matthew TS13). As it
is a mitigation of the commandment never to be angry, the longer read-
ing has the appearance of a later insertion. Nevertheless, there is a qual-
ification in the comparable prohibition at Matt. 5:32 (allowing a justifi-
cation for divorce), which provides a parallel for an original limitation
here. There is no mitigation to the commands on either side, which

¢ Holmes 1986 offers a discussion of this verse in its broader context, reaching the
same conclusion.
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means that eixfj could have been omitted through assimilation, or pos-
sibly overlooked (it occurs at the end of a line in Codex Sinaiticus).
With several studies in favour of the originality of the longer reading
and the limited attestation of the shorter form, there is room for uncer-
tainty.’

5:39 ocayova [oov] ([your] cheek)

The word oov (‘your’) is superfluous here, and it is missing from
numerous manuscripts (including 01 032 f' 33 892 and 1241). It is
possible that this is an omission due to several variants here in word
order, or the accidental omission of a small word before another be-
ginning with the same letter, or deliberate deletion in order to enhance
the parallelism with the next clause. It seems less likely that cov was
a later addition: although this might serve to explain some of the
variations in word order, which is why earlier editors enclosed it in
brackets, it is more probable that the short reading stems from the
deletion of gov from its unexpected position between de&iav (‘right)
and owayova (‘cheek’) within part of Byzantine tradition, because in this
context 6e€1dv could be misinterpreted as ‘right hand’ There is minimal
difference in translation, as many languages will require a possessive
here.

5:44 €x0povg Du@v (your enemies) {A}

The majority of Greek witnesses include two extra phrases after the
command to love your enemies, ebAoygite TOUG KATaApwEVOLG DUES,
KaA®G Toteite Toig pioodoty pdg (‘bless those who curse you, do good
to those who hate you’; 05 019 032 037 etc.). The shorter reading has
early and varied support (01 03 f* lat"?" sy©* co®** P Irenaeus™ "¢ Ori-
gen), which suggests that the longer reading is a harmonisation to the
parallel at Luke 6:27-28, although the clauses appear in the opposite
sequence there. There is no obvious reason which would prompt the
omission of both these lines: around sixty minuscules only have one of
the extra phrases, as seen in the other variations here attested predom-
inantly in early versions and Christian writers. This is presumably due

7 Wernberg-Megller 1956, Black 1988b and Victor 2009: 63-64 all prefer the longer
text as original.
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to eyeskip between the two instances of budg (see TuT Matthew TS14).
The following variant confirms that the longer reading was a later ac-
commodation.

5:44 Swkovtwv Opdg (who persecute you) {A}

Around forty minuscules have énnpealdovtwv dpag (‘who abuse you's
1241 etc.: see TuT Matthew TS15), the reading found at the parallel in
Luke 6:28. The majority of manuscripts read énnpealovtwv Dpag kai
Stwkovtwv vudg (‘who abuse you and pursue you’; 05 019 032 037 etc.),
while some Latin witnesses have both terms in the reverse order (‘who
pursue you and abuse you’; lat"?"*¢). These seem to be straightforward
conflations of the terms distinctive of Matthew and Luke: Stwxovtwv
vuag (‘persecute you's 01 03 f* etc.) is attested by exactly the same wit-
nesses as the shorter reading in the previous unit, and indicates that the
expansion there is due to assimilation to the parallel.

5:47 ¢€0vikoi (gentiles) {B}

Most Greek manuscripts read teA@vou (‘tax collectors’; 019 032 037 038
etc.), matching the end of the previous verse. There is good evidence
for a different term, ¢08vikoi (‘gentiles’; 01 03 05 035 etc.), which sug-
gests that the evangelist intended to vary the comparison: the combi-
nation of the two terms at Matt. 18:17 shows that they were considered
as a pair. The likelihood that the variation was introduced by a later
editor seems slim. The full range of readings in continuous-text Greek
manuscripts is given in TuT Matthew (TS16).

6:1 mpooéxete [6¢] (beware)

The majority of witnesses lack a connective in this verse (03 05 015 032
037 etc.), whereas some important manuscripts have the contrastive 8¢
(‘but’; 01 019 035 038 f* etc.). The same fluidity regarding 6¢ is seen in
the other instances of this command in Matthew (Matt. 7:15, 10:17,
16:11) suggesting that it may have been added or dropped through as-
similation. If 8¢ is present, its effect on interpretation would be to con-
nect this verse more closely to the previous one; its absence would in-
dicate the start of a new section, which is often also matched in the
paragraph layout of these witnesses. The external evidence is slightly
stronger for the shorter reading, but as the particle could also have been
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omitted through oversight (following three other two-letter combina-
tions with epsilon), it is hard to be sure which is earlier.

6:4 oot (you) {B}

Most of the oldest surviving witnesses end the verse with oot (‘you’; 01
03 05 035 etc., lat"?> "¢ sy° co Origen). The majority of Greek manu-
scripts follow this with the phrase ¢v 1@ gavep® (‘in the open’; 019 032
037 etc.; see TuT Matthew TS17), contrasting this with the secrecy of
the previous two actions. There is no obvious reason for the accidental
omission of this phrase: rather, it appears to have supplied by an editor
who felt that the end of the verse was incomplete following the double
appearance of ‘in secret. The antithesis between kpvntog (‘secret’) and
@avepds (‘oper’) which may have inspired this at Mark 4:22 (cf.
Luke 8:17) is not found in the parallel at Matt. 10:26, and the word
@avepdg only appears securely in this gospel at Matt. 12:16. The same
variation is found at Matt. 6:6 and 6:18 (see below): there is an ethical
implication to the reward being openly visible. The best case that can
be made for the originality of the longer reading is that an early reader
felt that God'’s activity was not always perceptible and therefore deleted
the phrase.

6:6 damnodwoel oot (will reward you) {B}

As at Matt. 6:4, the two instances of ¢v 1@ kpunt®d (‘in secret’) in
this verse are followed in the majority of manuscripts by a contrast at
the end with év 1@ @avep® (‘in the open’; 019 032 037 etc.; see TuT
Matthew TS18). The attestation is almost the same as at Matt. 6:4, al-
though f'* here agrees with the majority. Again, there is no obvious
reason why the phrase would be overlooked: it seems to be an editorial
addition presumably introduced at the same time as the one in Matt.
6:4 (see also Matt. 6:18 below).

6:12  agnkapev (we have forgiven) {B}

The aorist tense, aprikapev (lit. ‘we forgave’; 01* 03 035 f* lat's syPh), is
the harder reading, given the focus of the rest of the prayer on the pres-
ent. Nevertheless, a temporal distinction between human and divine
forgiveness is also seen in Matt. 6:14-15, where the former clearly pre-
cedes the latter. It has been suggested that the aorist is a literal transla-
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tion of an Aramaic perfect used with present force (compare the ‘pro-
phetic perfect at Mark 11:24 below).® A smoother present tense appears
in the majority of Greek manuscripts, either as agpiopev (‘we forgive’;
05 019 032 037 038 565) or dgpiepev (also ‘we forgive’; 01° f** and most
minuscules). The latter is the regular, more common form, also seen in
the majority of manuscripts at Luke 11:4, but the former is adopted as
the editorial text in that parallel which has no Greek evidence for the
aorist. It is therefore possible that both present-tense forms here are due
to assimilation to Luke: the present tense there may be that evangelist’s
adjustment of his source, a more idiomatic translation of an Aramaic
form, or potential early evidence for dgiopev in Matthew. The external
evidence and the discontinuity in tense leads to the adoption of
agrkapev here as well as in the SBLGNT and THGNT. If the suggestion
regarding an underlying Aramaic text is accepted, translators would be
justified in using a present tense here; otherwise, a perfect tense would
be idiomatic and also mark the difference between Matthew and Luke
(cf. ‘we have forgiven’ NRSVue).

6:13 movnpod (evil one) {A}

There is strong support for the ending of the Matthean Lord’s Prayer
with movnpod (‘the evil one’; 01 03 05 035 0170 f* lat™P: ve cobo-pt mae
etc.): the Lukan version also lacks a doxology (Luke 11:4), and early
commentaries on the Lord’s Prayer by Tertullian, Origen, and Cyprian
close here too. The standard addition, 611 cod éotwv 1) Pactheia Kai 1
Stvaypug kai 1 §6&a eig Tovg aidvag. apnv (‘because yours is the king-
dom and the power and the glory for ever, Amen’; 019 032 037 038 etc.),
seen in the majority of Greek manuscripts, appears to be a liturgical
addition perhaps modelled on 1Chr. 29:11. A number of minor varia-
tions are attested, demonstrating the fluidity of the doxology: other
early Coptic translations and the Didache lack 1} Paoctleia kal (‘the
kingdom and’), the Old Latin Codex Bobiensis has neither 1} facteia
nor kol 1) 86&a (just reading ‘yours is the power’), while some Greek
minuscules expand it with a Trinitarian formula (‘the glory of the Father
and of the Son and of the Holy Spirit’; 157 and others not mentioned in

8 Metzger 1994: 13. Victor 2009: 68, however, sees it as a later accommodation to the
aorist imperatives of the other petitions.
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UBS6). The full range of readings in continuous-text Greek manu-
scripts, numbering around thirty in total, is given in TuT Matthew
(TS19). Most translations have a footnote indicating that there is pre-
cedent for the liturgical form in biblical manuscripts despite it not
forming part of the earliest text.’

6:15 avOpwmoig (others) {C}

The majority of Greek manuscripts include t& mapantopara avt@v
(‘their trespasses’; 03 019 032 etc; see TuT Matthew TS20) after
avBpwmoig (‘humans’). This is seen following the verb agijte (‘forgive’)
in the previous verse and the following clause, but the direct object
is lacking from the immediately preceding instance at the end of Matt.
6:14 (&@roet kai Oy, ‘will forgive you’). It is not clear whether the wit-
nesses with the shorter reading (01 05 f etc.) preserve an original chi-
asmus or reflect one created by an editorial deletion of the direct object:
there is no obvious reason for accidental omission. Given that copyists
were more likely to assimilate the beginning of this conditional clause
to the previous one, regardless of the fact that the direct object appears
in the following clause, the shorter reading has been preferred in the
editorial text and the SBLGNT. Another factor in favour of the shorter
reading is that this instance of ta mapantwpara avt@v (‘their tres-
passes’) is absent from Mark 11:25, an additional verse seen in the ma-
jority of Greek manuscripts which supplies this Matthean parallel. Nev-
ertheless, the THGNT adopts the longer reading here based on the
external evidence. In some languages, the verb ‘to forgive’ may require
a direct as well as an indirect object, in which case the former must be
supplied regardless of which reading is adopted.

6:18 oot (you) {A}

The structure of this verse, with the double instance of ¢v @ kpv@aiw
(‘in secret’; the majority of manuscripts read ¢v 1@ kpvmtd, also ‘in se-
cret’) matches that of Matt. 6:4 and 6:6. As in those verses, some manu-
scripts have a contrasting év 1@ @avep® (‘in the open’; 037 0233 157
etc.) at the end of the verse. Although this is attested by a large number

® Parker 1997: 54-60 offers a more extended discussion of this ‘Matthean doxology’
and the different witnesses.
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of minuscules, it is not as widespread as in the earlier verses, which
leads to the conclusion that it is a later assimilation to the previous
longer readings. Again, there is nothing in context which would prompt
its omission.

6:25 [fj ti minte] (or what you will drink) {C}

The majority of Greek manuscripts read kai i inte (‘and what you will
drink’; 019 037 038 etc.), while a few important witnesses have fj ti minte
(‘or what you will drink’; 03 032 f** etc.). Other early texts lack the
phrase completely (01 f' 892 lat"?" '8 sy* etc.): this could be through
eyeskip (from HTE to HTE), or represent the earliest attainable text
which was later expanded through assimilation to Matt. 6:31 (compare
the shorter form in the parallel at Luke 12:22). The variety between kai
(‘and’) and # (‘or’) suggests that the longer readings are secondary.
Conversely, the slim attestation of the shortest form and the early ex-
ternal support for fj i minte makes it difficult to decide which reading
is the earliest: the THGNT has the longer reading, while the SBLGNT
lacks this phrase.

6:33 v Bactheiav [Tod Beod] kai TNV dikaroodvny avtod (the
kingdom of God and his righteousness) {C}

The longest form of this reading, including the words in brackets, is pres-
ent in the majority of witnesses (019 032 037 etc.) and adopted in the
THGNT. Various other forms are only attested by a few sources: Codex
Sinaiticus and some early translations read v Pactieiav kal thv
Sikatoovvny avtod (‘the kingdom and his righteousness’; 01 lat*?" e
co**™ Eusebius); in Codex Vaticanus alone, this is found in the sequence
v Sikatoovvny kal thv Bactieiav adtod (‘righteousness and his king-
dom’; 03), perhaps because an editor wished to emphasise that righ-
teousness was the key to entering the kingdom; some minuscules not
cited in UBS6 and early writers have tijv factAeiav Tod Oeod (‘the king-
dom of God’; Chrysostom®) or tv faciAeiav T@v obpavdv (‘the king-
dom of the heavens’; Justin Chrysostom®). The full range of readings in
continuous-text Greek manuscripts is given in TuT Matthew (TS21).1°

10 See Hendriks 2005 for early translations and quotations in Christian writers (al-
though these are unreliable witnesses for shorter readings due to their tendency to ab-
breviate and paraphrase).
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The absence of the second element is easily explained as eyeskip. The
principal issue is whether v Bactleiav originally appeared with a
qualifier or was later expanded by the addition of tod Beod or t@v
ovpav@v. The latter is the more common Matthean term, but there are
a few instances of ‘the kingdom of God’ (e.g. Matt. 12:28, 19:24, 21:31,
21:43). If ToD B0 is not read here, then the final adtod must refer back
to ‘your heavenly Father’ in the previous verse: this does not sit so well
after ‘the kingdom of the heavens), as avtod usually refers to the imme-
diately preceding noun. It is also worth noting that examples of
Baotheia (‘kingdony’) without qualification in Matthew are only slightly
more common than Pactleia Tod Oeod (e.g. Matt. 4:23, 8:12, 9:35,
13:19, 13:38 etc.), while the parallel at Luke 12:31 seems to have a qual-
ifier (although one is lacking from $7°). Obviously, if Tod Beod were
initially present, there would have been no reason to substitute it with
@V ovpav@v (except through assimilation to other instances in Mat-
thew). Conversely, if T@v oOpavdv were the original form, the incon-
gruity with the singular in tfjv Stcatoovvnv avtod (‘his righteousness’)
would explain both of the other readings, either deleting the qualifier
or replacing it with the singular 8eod. However, the fact that this is not
attested in any surviving manuscript militates against adopting it as the
editorial text. Of the alternatives, the reading in Codex Sinaiticus is
preferable (as chosen in the SBLGNT), with the addition of tod Oeod as
a clarification of avtod, and the addition of t@v ovpavdv an accommo-
dation to Matthean usage.

7:14 i (for) {B}

The editorial text is supported by the majority of Greek manuscripts,
including some early witnesses (01' 04 019 etc.). In this case, i is not
an interrogative, but an exclamation (‘how narrow!’), corresponding to
Semitic usage.!! Most variant readings conform the particle to the pre-
vious clause with 61t (‘because’): the first hand of Codex Vaticanus has
61t 8¢ (lit. ‘but because’), corrected to ti 8¢ (‘but how’), while the first
hand of Codex Sinaiticus, some minuscules and the Textus Receptus
read just 61t (‘because’; 01* 157 700° etc.). A few witnesses instead read
kai (‘and’; 205 Chrysostom).

' Metzger 1994: 16 cites the Hebrew text of Ps. 139:17 as an example.





